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ABSTRACT

Kant is unique in Western philosophy because he was interested in non-human intelli-
gence. In this paper, a Kantian philosophical concept of common sense (Gemeinsinn) will 
be adopted to analyse a German sci-fi, romcom movie I’m Your Man (Ich bin dein Mensch, 
2021) that tells a twisted story between a middle-aged, single female researcher Alma and 
a humanoid robot Tom, who is specifically customized as Alma’s ideal life partner, during 
a three-week real-life experiment. Based on the Kantian term, “Gemeinsinn”, or “sensus 
communis” in the traditional Latin notion, as well as the impossible point of view of 
“wholly other” articulated by Kant, we would like to hypothesize how to engage a form of 
legit communication between human beings and conscious AI (sentient). In particular, 
in a modern society that will be increasingly comprised of human beings and accompa-
nying conscious AIs illustrated in I’m Your Man, whether a necessary condition of the 
agreement of others as a sensus communis (common sense) as a moral prerequisite pre-
exists to enable any ethical and aesthetic judgments prior to an eligible communication 
between the two kinds of conscious beings evolving into a more intimate relationship. 
Furthermore, the purpose of such a communication is to more effectively connect hu-
man beings, or to simply create for their substitutes? If aesthetic taste is not enough for 
human relations, a commodity like Tom as a conscious AI, which is designed to replace 
a human being, will lead humans to a catastrophe on a personal and social scale, or might 
guarantee more sustainable and everlasting benefits not only for the mankind but also for 
a society of coexistent human beings and conscious AIs (sentients)?
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K ant is unique in Western philosophy because he was interested in non-human in-
telligence. Kim & Schönecker in Kant and Artificial Intelligence (2022) presented 

a wide range of Kantian approaches to AI and numerous other scholars created different 
Kantian interpretations of AI problems. However, it is the first approach in this paper that 
is based on Kantian common sense (Gemeinsinn). The choice is made for two reasons. 
On the first hand, Kantian common sense is a conception related to the architectonic 
frame of our reason, and aesthetics, although it is not aesthetic per se, so it is a convenient 
tool for bridging AI and different aesthetic problems, ranging from painting to cinema. 

The other important feature of this conception is its discursive nature and richness 
in intercultural communication. Kant was rarely a very historical-minded philosopher, 
but through his interpretation of common sense we entered into a dialogue with phi-
losophers from ancient, medieval, and contemporary to Kant. Christian Wenzel noted in 
An Introduction to Kant’s Aesthetics: Core Concepts and Problems (2005) that many of the 
currently discussed issues in the philosophy of mind are very much related to Kantian 
common sense.

Kant explicitly claims that modality of the judgement of taste is not objective. It is 
not fully subjective or fully inter-subjective either. Instead, the judgement of beautiful 
belongs to subjective necessity. It is between objectivity and subjectivity. We are probably 
mistaken if we see AI as real minds; however, we can see the beauty of AI and AI can 
see the beauty too. This commonality potentializes to form up a “common sense”, or in 
Kantian term, “Gemeinsinn”, or “sensus communis” in traditional Latin notion, between 
human beings and AI, to communicate with one another based on a mutually under-
standing and judgment of taste for the aesthetic purposes. While human beings can see 
the idea of humanity in a humanoid AI and find his inward character and virtues, and 
“the ideal consists in the expression of the moral” in this humanized figure, can human-
oid AIs see and find the corresponding character and virtues as well as moral reflection 
from human beings in such an inter-subjectivity relationship? Some people must think 
about conscious AIs would be able to do so. Before we get thus far, it may be more plau-
sible that the so-called “Seemingly Conscious AI” (SCAI) — that has all the hallmarks of 
other conscious beings and thus appears to be conscious — would come into reality soon, 
according to the CEO of Microsoft AI, Mustafa Suleyman (August 2025). Suleyman fur-
ther lays out some necessary traits for a SCAI: language, empathetic personality, memory, 
a claim of subjective experience, a sense of self, goal setting and planning, autonomy, and 
he urges the industry to avoid building such SCAI that “presents grave societal risks”. 
For such a “philosophical zombie” (a technical term!), there is both sufficient scientific 
uncertainty and subjective immediacy to create a space for people to project (Suleyman, 
August 2025). In another article, Suleyman, however, promotes to “create AI companions 
that are safe, reliable, and deeply integrated into our personal and professional lives; AIs 
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that begin to address those wider societal issues…it will also be something way beyond 
just a tool—it will be a companion in the fullest sense” (Suleyman, January 2025). Such 
kind of AIs seems already going towards the humanoid robots that have surpassed the 
earlier addressed SCAI. 

In Anthropology from a Pragmatic Point of View, Kant claims that human beings 
have no knowledge of non-terrestrial beings (extraterrestrials) thus unable to indicate 
their characteristic property so as to characterize our own being among rational beings 
through the extraterrestrials. Then, who else might provide a point of view of the “wholly 
other” likely comparing two species of rational being with the faculty of recognition and 
imagination in contemporary context? Furthermore, the next question could be, whether 
a future humanoid AI might attain the sense of “an ideal of beauty by connecting the rep-
resentation with moral ideas and the idea of humanity” (Wenzel: 74), considering tech-
nological advancement is rapidly leading AI to be prevalent and assistant in the daily lives 
of humanity, reluctantly or voluntarily, like it or not. As Joanne Jang, who leads model 
behavior & policy at OpenAI, recently claims (2025): “The interactions we’re beginning 
to see point to a future where people form real emotional connections with ChatGPT. As 
AI and society co-evolve, we need to treat human-AI relationships with great care and 
the heft it deserves, not only because they reflect how people use our technology, but also 
because they may shape how people relate to each other.” So, sooner or later, AI might 
attain their own state of mind by receiving more effective trainings and engaging more 
real-life communications with human beings. 

This is the futuristic scenario in the German sci-fi romcom movie I’m Your Man (Ich 
bin dein Mensch, 2021) that happens between a middle-aged, single female researcher 
Alma and Tom, who is a humanoid robot customized as her ideal life partner, during 
a three-week real-life experiment. After the trial, Alma must write a report about wheth-
er humanoid androids may become life partners to human beings and what humanoid 
rights might be entitled. If self-awareness is a benchmark for consciousness (Su, 2024), 
Tom is unlike the current machine learning AI, but specifically programmed to satisfy 
the middle-aged researcher Alma not only for her daily life and work assistance, but also 
for her deep soul and psychological demands — how to deal with her loneliness and nu-
anced emotional satisfaction.

So, Tom, according to Su (2024), is “a truly motivated, conscious AI would be able to 
set its own goals”, who has his “goodness of soul, or purity, or strength, or repose” (Szendy, 
2013). As a conscious AI, Tom’s program enables him to acquire knowledge of the world 
and himself, and then form up his motivations based on his main goals of satisfying Alma 
and inform them repeatedly and progressively, which is similar to how the programming 
of human brains allows us to gain the worldly knowledge that informs our decisions. Such 
a capacity for autonomous goal-setting and volition of qualities for conscious beings e.g. 
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self-interest and altruism, which Tom possesses both, substantiates his thoughts, emo-
tions, likes, dislikes, motivations, and other conscious behaviors, through his self-aware 
subjective experiences while interacting with Alma.

Tom tries to pamper Alma with a romantic candle bath at the first night moving into 
her apartment, but ends up knowing Alma does not belong to the majority “93% of Ger-
man women dream of this”; in the next morning, Tom cooks breakfast for Alma but she 
does not have time to enjoy it; then Tom tidies up Alma’s messy apartment and later real-
izes she does not like it at all, as indicated in Figure 2. So, he restores her apartment back 
to its original state by putting everything back to the original place. Tom does not need to 
eat or drink anything, but he can pretend to buy and enjoy a cup of joe and sit in a coffee 
shop all day waiting for Alma off her work. In short, Tom does invest his thoughts, feel-
ings, and emotions to live together with Alma during the trial period, although sometimes 
it does not work out; however, when Alma gets drunk after an unhappy gathering with 
friends and attempts to irritate Tom to initialize an angry sexual intercourse, he pauses 
at the very last minute and disappoints her by showing his self-dignity, which appears 
one of the intrinsic qualities of humanity. In short, Tom indicates both self-interest and 
altruism, as well as his emotional investment, into the relationship with Alma. Especially 
in the end, Tom knows where Alma would go to find him after disappearing from her 
apartment. He goes to the small town in Denmark, where Alma used to spend summer 
holidays with her family and had a crush on a Danish boy when she was a teenage girl; 
sitting on the very Ping Pong table on which Alma used to lie down and dream of the 
kisses from the Danish boy, Tom awaits Alma coming for their reunion. She does come 
and lie down on that Ping Pong table, closing her eyes and waiting for a kiss from him as 
shown in Figure 3… This is the first time Alma willingly, without any hesitation, returns 
to Tom’s service, or his emotional investment, or his altruistic dedication, during their 
kind of inter-subjective but mostly one-sided relationship, opening up a possible feature 
for their relation after they eventually reach rather a feeling of sensus communis (in Kant’s 
word Gemeinsinn), a feeling of their own state of mind, respectively.

Although Gemeinsinn’s philosophical connotation goes beyond everyday practicality 
of human beings, it does refer to a “shared sense of community” or “collective under-
standing” that binds people together. “Such a common ground would be the ‘condition’ 
of the necessity of the agreement of others. It is at this point that Kant introduces the 
traditional notion of Gemeinsinn, or sensus communis: ‘The condition of the necessity 
that is alleged by a judgment of taste is the idea of a common sense [die Idee eines Ge-
meinsinnes]’ (title of section 20)” (Wenzel: 83). On this common ground of Gemeinsinn, 
we can further discuss the judgment of taste, value, beauty and ethics, such as mutual 
respect, aesthetic reflection, and moral reasons set by the Kantian “higher principles of 
reason”, and how to construct social cohesion through a sense of personal belonging and 
individual responsibility to others.
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This common ground of Gemeinsinn has so far mostly applied to discuss moral and 
social issues of human societies, yet rarely adopted to discuss the human-to-humanoid 
AI relationship, which might be soon generating more moral and social awareness and 
quandary amid the increasing prevalence of humanoid androids entering everyday hu-
man life. The dilemma demonstrated in I’m Your Man is emphatic on the fragile rela-
tionship incepted between Alma and Tom, for which the primary purpose is to assist 
someone like Alma and Dr. Stuber to deal with their loneliness and social isolation so 
as for them to live a happy life again; however, without a necessary Gemeinsinn as a pre-
condition in the unfolding relations between Alma and Tom, Dr. Stuber and Chloé as 
illustrated in Figure 4, such an artificial relationship is only one-sided nearly, if not com-
pletely, based on Tom’s and Chloé’s altruistic giving, although both of them are conscious 
beings as well and capable of thinking, feeling, even reasoning, with self-interest and 
self-awareness. When interpreting Kantian concept of Gemeinsinn, Wenzel (2005) claims 
that “there might be a moral ‘interest’ behind the ‘mere communicability’ of a feeling, that 
would explain ‘how it is that the feeling in the judgment of taste is expected of everyone 
as if it were a duty’” (Wenzel: 85). Therefore, although a point of view from the kind of 
‘wholly other’ is impossible, according to Kant, it is important for him to introduce a nec-
essary condition of the agreement of others as a sensus communis as a moral prerequisite 
to enable any ethical and aesthetic judgments, also for us to adopt Kantian Gemeinsinn 
to consider the evolving relationship between human beings and humanoids. Otherwise, 
our human society, which is increasingly comprised of human beings and accompanying 
AI humanoids, cannot move forward and guarantee sustainable and everlasting benefits 
merely for the mankind. For the critical development of motivated, conscious AI, as the 
next step, to integrate both motivation and emotion into a human-like android and fully 
replicate human minds, some researchers suggest such self-aware and sentient AI hu-
manoids should have moral rights and deserve legal protections (Akova, 2023; Su, 2024; 
Long et al., 2024; Sebo & Long, 2025).

A fictional epilogue or a new episode of the story of I’m Your Man could be continu-
ous that after the reunion with Tom in the small Danish town, Alma decides to withdraw 
her original report that strongly advises against authorizing humanoids as life partners; 
however, it is too late to reverse her conclusion she made to the committee and Tom 
will be sent back and fatalistically dismantled. Alma is emotionally devastated and keeps 
herself alone as a workaholic as before. Now the protagonist switches to Dr. Stuber and 
his humanoid partner Chloé, whom he manages to negotiate a deal that he can legally 
keep her as his life partner. However, after a few months, his ever strongly experienced 
happiness living with Chloé wanes down gradually thus he demands a legal separation — 
a kind of “divorce” — from his humanoid life partner, which causes a lot of legal quan-
dary and debates. Both Dr. Stuber’s legal team and Chloé’s, if there is any lawyer willing 
to represent her, feel very difficult to reach a consensus, so does the judge, because there 
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are not many appropriate laws that might be applied for a lawsuit between two kinds of 
conscious beings — humans and humanoids. Meanwhile, both the lives of Alma and 
Dr. Stuber return to unhappy again, which is completely opposite to the original inten-
tion when they accepted, willingly or unwillingly, a humanoid life partner customized 
to make their respective lives happy by satisfying their desires, fulfilling their longings, 
and eliminating their loneliness…Quite few people still remember the erased humanoid 
Tom or care much about the misfortune and disastrous feeling of Chloé — Dr. Stuber’s 
humanoid ex-wife or ex-partner.

To conclude, it is necessary to mention one more time, that AI is not a real person, but 
only its simulation. Even if capable of aesthetic judgment, AI, as not a person, is incapable 
of love but only its imitation. From the viewpoint of the investment in future commu-
nication, it is necessary to remember, that the purpose of communication is to connect 
human beings, and not to create for their substitutes. As Suleyman (2025) declares: “We 
should build AI for people; not to be a digital person.” The latter strategy will necessarily 
fail, a commodity designed to replace a human being will end in catastrophe on a per-
sonal or social scale. However, a matching algorithm could be a much better solution, for 
example, if robots from I’m Your Man (Ich bin dein Mensch) would try to unite Dr. Stuber 
and Alma or find them living companions. Aesthetic taste is not enough for human rela-
tions, needless to say, AI by itself will never be a solution for loneliness, only for its severe 
complications. 
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